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fion rich and elegant, and his Conduc 
= Az of 


S 8 Z S the treating Subjects! in the way 
of Dialogue is, where well pur- 
2 7 ſued; for Pleaſure and Inſtruction 
WS FT 7 d preferred to moſt other ways of 


Writing; fo it is as generally agreed by the 
Learned, that PL AT o and XEN OHON, who 
from the Converſations of Soe RATES were 


taught to introduce this Way of Inſtruction 
into the Schools of Philoſophy, are among 
the beſt Patterns of this kind we can follow. 


Pr Aro's Manner is noble; his Thoughts 


are often great and uncommon, his Expreſ- 
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olf the. Debate ſuch, as ſhows bim not only 


a Maſter of his Subject, but a nice Judge 
of the ſeveral workings of. the human mind. 
With all theſe Advantages | he muſt yet be 
owned inferior to XEnoPHON. in clearneſs, 
and in a natural convincing way of Rea- 
ſoning. The diſtinguiſhing Character of their 
Maſter was an exact Judgment, and a Skill 


from the moſt obvious Truths, by the eaſieſt 


Reaſonings, to lead perſons on to Truths 
they before were ignorant of, or diſbelieved. 
XENOPHON therefore ſeems to have preſerved 
moſt of the Spirit of his Maſter, and kept 
neareſt the Original in relating his Diſcourſes ; 
and what one of the Antients tells us of 
PLATO, appears very probable— That upon 
reading to SOCRATES one of his Dialogues 
in which he bore the principal Character, 


SOCRATES cried out—Gods, how this young 


Man makes me talk things that I never 
thought! One great Deſign of this Manner 
of writing being to render our Attention leſs 


painful, and draw on perſons, unaccuſtomed 


to cloſe thinking, inſenſibly, from the Di. 
covery of one truth to another, I have cho- 
ſen rather to imitate XENopHon, than 
PL Aro. As ] build on the Principles proved 


by SOCRATES in the Dialogue, the Tranſ- 


lation 


(5) 


lation whereof I have given, it may be al- 
lowed proper enough to continue him as the 
chief Perſon in that which follows. Be- 
Hides, I have this Advantage by it, that I am 
excuſed from the Ceremony of modern Con- 


verſation. If the Reaſonings aſcribed to So- 


CRATES are natural, juſt, and eaſy, and if 


AL cIBIADxs diſcover a quickneſs of Appre- 


henſion, a mind ingenuous and open to Truth, 
and with all his deference to his Friend So- 
CRATES yield to nothing but Evidence, the 
Characters are ſupported as far as I am con- 
cerned with them, They who defire an ex- 
acter knowledge of the Character of Ar.c1- 
BIAPDEs as a Diſciple of Soc RATES, may 
conſult the two Dialogues of PL a To inſcrib- 
ed with his Name. They who cannot eafily 
do this, from the following Paſſages extracted 
out of PLUTARCH's Life of ALCIBIADES, 
may form a pretty juſt notion of the in- 


fluence of SocRATES over him, and his 


manner of converſing with him. 

« The Affection which SOCRATES ex- 
Tons for ALCIBIADES, was a great evi- 
e dence of his Virtue and good Diſpoſition, 
«which SOCRATES perceived to appear and 
« ſhine thro the beauty of his Perſon : and 


« Facing leaſt his Wealth and Quality, and 
: the 
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* 


* * 1 
* q — 


(6). 


af the great number both of Strangers and 
1 ATHENIANS who flattered and careſſed 
© him, might at laſt corrupt him, he there- 
e fore reſolved to interpoſe, and prevent ſo 
«© hopeful a Plant from periſhing in the Flow- 
* or, 2 before its Fruit came to Perfec- 
« tion, Such was the happineſs of his Ge- 
« nius, that he diſcerned Soc RAT Es- from 
* the reſt, and admitted him while he drove 
ce away che Wealthy, and the Noble, who 
e made court to him; and in a little Time 
« they grew into a familiarity, - ALCIBI- 

* Apes obſerving that his 8 aimed 
te not at any thing wanton or diſhoneſt, 
* but laid open to him the imperfections of 
<« his mind, and repreſſed his vain and fool- 
« iſh Arrogance —— 


: CY Then, lik the Craven Cock, he chit 
Ep: his Wings. | 


| | as Efteeming thoſe endeavours of SoCcRA- 
| e TEs as means which the Gods made uſe 
I * e of for the inſtruction and preſervation of 
{ « Youth. So that he began to think meanly 
fl of himſelf, and admire SOCRATES, to 
| "be; pleaſed. with his Kindneſs, and to 

. ſtand in awe of his Virtüe.“— And 
f = afterward ; 
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afterward; Tho SocRATES had miny 
and powerful Rivals, yet he ſtill prevailed 
moſt with AL CIBLADES,: by reaſon of the 
d excellency of his Genius. His Diſcourſes 


maſtered him to that degree, as not only 
to draw tears from his Eyes, but to 
change his very Soul. Yet ſometimes he 
would abandon himſelf to Flatterers when 
they propoſed to him varieties of Pleafure, 
and would deſert So RATES, who then 
would purſue him as if he had been a 
fugitive Slave. The Truth is, Al cs TK- 


Es deſpiſed all others, and did reverence 
« and ſtand in awe of him alone. And in 
the ſame manner as Iron which is ſoftned 
e in the fire grows hard with the cold, and 


all its parts are cloſed. again; ſo as often 


as SOCRATES obſerved: ALCIBIADES 8 
* be miſled by Luxury or Pride, he reduced 
© and corrected him by his Diſcourles, and 
'** made him humble and modeſt, by ſhew- | 
* ing him in how many things he was de- 
* ficient, and how very far from perfection 
in Virtue.” 


If the following Hilo excite any of 


thoſe, who like AL cIBIA DES are turned 
off by Youth and Wealth, and ſenſual Plea- 
ſure from ſerious Reflection, to conſider, 


whe ther 


(8) 


-whether as reaſonable Beings, formed for. a 

rational Happineſs,” Devotion may not juſtly 
claim their choice and application, and 
thus diſpoſe them to be devout, the Au- 
| thor will think himſelf A" recom- | 


* 


$4 in relation to this Second Edition. 


The AvTHoR having received the Re- 


bel of ſome ingenious Friends on the 


Dialogue, has made his advantage of them 
for correcting and improving it; and added 
two HyMns, one for the Morning, the other 
for the Evening, | formed c on n the Principles 


illuſtrated in it. 
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CONVERSATION 


SOCRATES. 


| Wherein he proves 


A Gop and a Proviptxce. 


Tran lated Shin the Greek 4 . 
de Memorab. . 10 4 
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Converſation, Q. 


So RATES and ARISTODEMUS. 


5 N F any are inclined to the Opinion 
1 2 with regard to SocRATEs, 
W 8 which ſome, proceeding on Con- 
8 2 jectures, have maintained in 
Writing and Converſation; that he indeed 
ſurpaſſed all others in exciting Men to the 
purſuit of Virtue, yet was unable to conduct 
them to it; let them conſider, not only his 
Diſcourſes with the Pretenders to univerſal 
Knowledge, whoſe Vanity he expoſed 


B 2 - 


(12) 
and mortified by proper Queſtions, but his 
vt Converſation alſo with his intimate Acquain- 
| | | | tance, and then judge whether it was from 


'j any Defect in him if his Diſcourſes were not 
1 very ſucceſsful. I ſhall firſt relate a Diſcourſe 


whit of his concerning a Deity, addreſſed to Ar1s- 
Wit ropEMus ſurnamed the Little; obſerving 
I him to neglect offering Sacrifices, or Prayers 
1 to the Gods, or the uſing Divination, and 
Wil even to laugh at thoſe who did, he aſked 
hit _ cM... 


iti SocRAT Es. 
„ ARISTODEMUS, are any of Mankind ad- 
(nn mired by you for their Wiſdom ? 


5  ARISTODEMUS. 
1 Aſſuredly. 


16 =; OS SOCRATES. 

if! Pray tell me their Names. 

Hil ARISTODEMUS. 

For Epick Poetry, Iadmire HoMER as ; the 
moſt excellent, for Dithyrambics MEL AN1P- 
PEDES, for Tragedy SOPHOCLES, for Sta- 


tuary POLYCLETUsS, and for Painting 
ZkEuxESV. 
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13 


And What Artiſt think you moſt _ 
your Admiration, thoſe who make Images 
void of Reaſon and a ſelf- moving Power? 
Or thoſe who produce living Forms, en- 


| dowed with Reaſon and a Power of Motion? 


ARISTODEMUS. 


Thoſe Artiſts certainly who produce the 
living Forms; if indeed theſe owe their Pro- 
duction to ſome deſigning Cauſe, and are not 
merely the Effects of Chance. 


SOCRATES. | 
But of two Productions, the one of no 


apparent Uſe, the other manifeſtly adapted 


to the moſt valuable Ends, which would you 


aſcribe to Chance, and which to Deſign? 


ARISTODEMUS, 


It is reaſonable to aſcribe to u that 
which is manifeſtly uſeful. 


SOCRATES. 

Don: t you think the firſt Former of Man- 
kind deſigned their Advantage, when he gave 
them the ſeveral Senſes by which Objects 
are apprehended, Eyes for things viſible, 


and 


C 
and Ears for Sounds? Of what Advantage 
would agreeable Scents have been to us, if 


Noſtrils ſuited for their reception had not 
6 been given? And for the Pleaſures of the 
. Taſte, how could we ever have enjoyed theſe; 

Il if the Tongue had not been fitted to diſcern 
ji and reliſh them? Further, does it not appear 
l to you wiſely provided, that, ſince the Eye 
1 is of a delicate make, it is guarded with the 
li Eye-lid drawn back when the Eye is uſed, 

| and covering it in sleep? How well does the 


Hair at the extremity. of the Eye. lid keep 
| out duſt, and the Eye-brow by its promi- 
it nency prevent the ſweat of the Forehead 


ii from runing into the Eye to its hurt]. How 
ll wiſely is the Ear formed to receive all ſorts 
j of Sounds, and not be filled with any to 
1 the excluſion of others! Are not the Fore- 


Ii Teeth of all Animals, fitted to cut of pro- 
per portions of Food, and their Grinders to 
reduce it to a convenient ſmallneſs? The 
Mouth, by which we take in the Food we 
like, is fitly placed juſt beneath the Noſe and 
if Eyes, the Judges of its Goodneſs ; and be- | 


| _ cauſe the Excrement offends the Senſes, the | 
| Paſſage by which it is thrown of, is placed 4 
i where it may leaſt affect them. Can you 
| doubt whether theſe Effects bearing on them | 
| | 1 ſuch 


(rs) 
fuch evident marks of Deſign belong to 
Chance, or to an W Mind? | 


AR I5TODEMUS. 


I own. when I view them in this Bei 
they appear the Effects of a wo and bene- 
volent Artiff, % | | 


Sock Ars. 


And are theſe leſs evident Inſtances of his 
Wiſdom or his Goodneſs? The ſtrong In- 
clination implanted in Animals to propagate 
their Kind ; the tender Sollicitude in Mothers 
for preſerving their Offspring; that prefling 
love of Life, and violent dread of Death in 
all Animals; ; do not theſe look like the 
works of one who was willing the race ſhould 
be continued? Let me further aſk you, don't 
you think yourſelf poſſeſt of ſome degree 
of Wiſdom? If modeſty hinder your anſwer- 
ing in the affirmative, I will anſwer for you; 
and can you think there is no Wiſdom be- 
ſides in the Univerſe? Do you not obſerve 
that the ſmall portion of Earth, which makes 
a part of your Body, is taken from a vaſtly 
larger maſs, the fluid part from an immenſe 
ocean of fluids, and the ſmall quantities of 


the other elements which compoſe your 
fame 
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6176) 


frame from the great funds of each; and 


can you think you get a Mind and Wiſ- 
dom luckily, you know not how, when 


there was no Intelligence in Nature whence 
you could have it? Or that thoſe vaſt and 
numberleſs portions of matter, are moved, 
combined, or ſeparated, with ſuch perfect 


regularity, by ignorant Chance? 


ARISTODEMUS. 


Why not? Since in all effects of human 
Skill, I ſee the Artiſts who produce them, 
but I can no where ſee thoſe wiſe Gods, 


uſe. 


SOCRATES. 


Neither can you ſee your own Soul, 
which yet directs and commands your 


Body. Muſt we therefore fay, that your 


wiſeſt actions do not proceed from an In- 


telligence within, but are mere lucky hits? 


1 


Lou miſtake me, my dear Soc RAT Es, I 
do not deſpiſe the Deity; I only think more 


honourably of him than to imagine he needs 


1 ſervice. 


7 eee e fie 


to whom you aſcribe all this beauty and 


8 


(17) 
SOCRATES. 

But muſt you not own, that by how much 
the greater his dignity who is pleaſed to take 
care of you, ſo much the more you ought 
to honour him? 

| ARISTODEMUS: 

True ; and if I thought the Gods did 
really concern themſelves for the Happineſs 
of Mankind, and attend to their affairs, I 
would not fail to pay them due honour; 


SOCRATES. 

And can you think they are not concerned 
for the Happineſs of Man, when they have 
made him alone of all Animals ere&, which 
poſture fits him to command a larger Proſ- 
pect, better to contemplate the Heavens, and 
beſt ſecures him from Injuries? Have they 
not alſo given him with a Mouth, Hearing 


and Sight; and when other Animals have 
only Feet, they have given him Hands, by 


which he procures all the conveniences of 


Life? Tho' the others have Tongues as well 


as he, his alone is contrived to form articu- 
late Sounds, by which he can communicate 
his Thoughts to others; and whereas other 


Creatures are confined to particular ſeaſons 


dar 


en 


( 18 ) 


for enjoying the Pleaſures of propagating the 
kind, Men are continually indulged them 
even to old age. Nor has the Deity confined 


his care to the Body, but as the greateſt Fa- 


vour of all has placed within it a moſt ex- 
cellent Spirit. No animals, except Men, ap- 


prehend the grandeur and beauty of the di- 


vine Works, and thence riſe to the know- 


ledge of their Cauſe. Human Societies alone, 


of all the tribes of living Creatures, approach 
the Deity by Worſhip. What Wiſdom is 


equal to the Human for guarding againſt the 


Inconveniences of Life, Hunger, Thirſt, Cold, 
or Heat; or for removing Diſeaſes, improv- 
ing Strength and Vigour; for diſcovering new 
Truths, or retaining what we have ſeen or 
heard or learnt? Whence is it that you do 
not ſee the peculiar Favour of the Gods in 
the ſuperiority they have given Men above 
other Animals, among whom they appear a 
fort of Gods, greatly pre-eminent in Body 
and Mind? Had a human Mind been united 


to the Body of an Ox, it could not have ex- 


ecuted its Counſels ; nor would Hands, deſ- 
titute of a Mind to direct their activity, have 
ſecured to Man a ſuperiour Happineſs. Can 
you then who have received both theſe Gifts, 


and of fo great value, from the Gods, believe 
| them 


(19) 
them regardleſs of your Happineſs ? What 


muſt they do to convince you of their At- 
tention to your Welfare? 


ARISTODEMUS. _ 

Send me conſtant Directions from Hea- 
ven for the avoiding Evil and obtaining 
Good, ſuch as you boaſt to receive from 


them. 


SOCRATES. 


15 Are not you a ſharer in the Advantage of 
thoſe Counſels, which thro' Divination the 
Gods give the People of Athens? Do they 
not ſpeak to you by thoſe Signs and Prodi- 
gies by which they ſignify their Pleaſure to 
the Grecian People, or to all Mankind ? Are 
you alone excluded from the benefit of thoſe 
| Advices, and neglected by them? Think 
you the Gods would have planted ſuch a 
perſuaſion in our breaſts that we might ex- 
pect Good or Evil from them, if they were 
not really able to beſtow both? Or that Men 
from ſo long an experience would not have 
diſcovered the miſtake? Don't you ſee the 
wiſeſt and moſt antient Nations, and Cities 
the moſt religious, and that Age of Life 
which is moſt diſtinguiſhed for Wiſdom, 
moſt remarkable alſo for Piety? 

C 2 My 


( 20) 
My good Friend, let your own Frame in- 
ſtrut you. Does the Mind inhabiting your 
Body with eaſe diſpoſe and govern it? Should 
you not then conclude that the Univerſal 
Mind with equal eaſe governs and actuates 
Univerſal Nature? And not think that while 


your Eye can comprehend a large Proſpect, 


it is beyond the Capacity of the divine Eye 
to comprehend all things; and that when 
you can at once conſider the Intereſts of the 
Athenians at home, in Egypt, and in S7c:ty, that 
the divine Wiſdom cannot at once be equal 
to the affairs of the Univerſe. From Ex- 
perience you acquire a knowledge of Man- 
kind; by expreſſing a concern for other's 
Happineſs, you diſcover who will be con- 
cerned for yours; by confering Favours, you 
learn who will make a return; and by aſk- 
ing Advice know who are wiſe ; make the 
like Experiment with the Gods, and you 
will ſoon be at a certainty whether they 


will guide Mankind in Caſes that require a 


ſuperiour Direction; you will ſoon be con- 
vinced the greatneſs of the Divine Mind is 
ſuch as to ſee at once all things, hear all 
things, be preſent every where, and direct 
all the affairs of the World. 


It 


\ 5 


(2) 
It is clear to me that SOCRATES, by 
ſuch Diſcourſes formed his Acquaintance to 
an Abſtinence from all impious, unjuſt and 
baſe Actions, not only when they ated in 
publick, but when alone ; convincing them 
that not one of their Actions _— the 
notice of the Gods, 
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D 1A L O G U E 


ON 


DEVOTION, 


AFTER THE 


Manner of XENorHoON; 


WHEREIN 


The Reaſonablenes, Pleaſure and 
Advantages of it are conſidered. 
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D I AL OGUE 


ON 


DEVOTION, c. 


SOCRATEs, ALCIBIADES. 
SECT. x 
SOCRATES. 


BEES ov ſeem of late, Al BIA ks, 
by your neglecting to attend the 
publick Offices of Devotion, or 
N careleſs Behaviour when preſent, 
to think the Worſhip of the Deity, a tire- 

ſome, or uſeleſs Service. 
D AL ei- 


(26) 


ALCIBIADES. 


Your Conjecture, SOCRATES, is pretty : 
right ; I ſee no reaſon for entertaining this 
great Being with an account of his Excel- 
lencies, which he knows already better than 
we can pretend to do. Whatever others may 
talk of the Pleaſures of Devotion, it appears 

to me all Enthuſiaſm; I find no Pleaſure 
in it, nor do I ſee Advantage ariſing from it. 


SOCRATES. 


It is Certain the Deity a as Omniſcient can- 
not be pleaſed with any Worſhip which 
does not proceed from the Heart; and being 
ſupremely good and happy can require no 
Service which it is not as much our Advan- 
tage as Duty to render ; ſhall we inquire then 
whether Devotion be really founded in Rea- 
ſon, and productive of Happineſs? 


ALCIBIADES, 
i Agreed. The Subject is of importance, 
Ml and we have leiſure for the Inquiry. 
" SOCRATES. 
WW | To prevent ſeeking we know not what, 
1 let us firſt ſettle the meaning of the Term. 
; | By Devotion then I underſtand from Men, 
1 - 
15 f 
i | ih 
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(2) 
with Regard to God, Veneration, Gratitude, 
Dependance, and a ready Submiſſion to his 


Will, expreſt by proper Actions, and on all 
proper Occaſions, ſo as to render the Temper 
of Mind sf from thoſe Actions habitual. 


ALciniapes, 


] have n Objection againſt your account 
of the Thing, Proceed, 


8 E C T. II. 
5 SOCRATES. 
Ou believe almighty Power, infinite 
Goodneſs, and the moſt comprehenſive 


and unerring Wiſdom, to be Perfections be- 
longing to the Firſt Cauſe ? 


' ALCIBIADES. 

I do. Lg 
SocnA FIG 

You believe him ever preſent and attentive 

to human Affaits? 


ALCIBIAD ES. 
Let me fee it proved. 


SoeRATEs. 


It i is eaſily done. Can a Being act where 
it is not? 


D 2 | AL CI- 


. . 


(28) 


ALCIBIADES. 
It cannot. 


S0cRATES. 


If God then continually a& around us, you 
will allow him to be preſent ; and if he exert 
his Perfections for the good of Mankind, you 
will allow him attentive to human Affairs ? 


ALCIBLADES. 
Yes. But ſhow me the Deity thus act- 


ing. I can ſee no Intelligent Cauſe in the 


World beſides Men ; nothing but . 
and Motion. 


SOCRATES. 

Tho' you cannot ſee the Human Mind, you 
conclude it to reſide in the Body by its Effects. 
A wiſe Diſcourſe, a benevolent Action, 
convince you that the Tongue is guided by 


Reaſon, and the Hand moved by a benevolent 


Principle. And wherever Effects which in 
all other Caſes we ſhould aſcribe to Wii 
dom, Power, or Goodneſs, are conſtantly 
and regularly produced by Beings void of 
Thought, and a Power of Motion, you con- 
clude they muſt be conducted by a Mind 
poſſeſt of theſe Qualities? | 
mop: 


(29) 


ALCIBIADEsS. 
I cannot avoid this Concluſion, 


SOCRATES. 


The Fire that warms you knows nothing of 
its Serviceableneſs for this purpoſe, no more 
does the huge Globe of Fire in the Heavens, 
we call the Sun; the Life and Happineſs of 
all Animals depend on its Influences, and 
theſe on its right Situation, and muſt not its 
Place be appointed, its Courſe directed, and 
its Beams darted by almighty Wiſdom and 
Goodneſs ; which hinder its ever wandering 
in the immenſe Spaces of the Heavens ſo as 
to leave us in diſconſolate Cold and Darkneſs, 
or coming ſo near as to burn us up? Muſt 
not the Being that enlightens and warms us 
by the Sun, raiſes Vapours, brings forth and 
ripens the Fruits, and is thus ever acting around 
us for our benefit, be ever preſent? The 
Earth in itſelf is a ſenſeleſs motionleſs maſs, 
and void of all counſel; yet proper parts 
of it are continually raiſed thro' the ſmall 
pipes that compoſe the bodies of Plants and 
'Trees, contribute to their Growth, open 
and ſhine in the Bloſſoms and Leaves, and 
{well and harden into Fruit, What human 

{kill 


(30) 
{kill from Earth and Water could produce ſo 
vaſt a Variety of beautiful and agreeable 
Fruits? Muſt not the Being who thus con- 
i tinually exerts his Wiſdom and Goodneſs 
| around us for our advantage, be owned ever 
148 preſent and concerned for our Welfare * 


19 5 ”" T|-confels his: Prefench which .I never 10 
10 clearly apprehended as now. 


0 bo SOCRATES. 

Tt is a Truth you cannot too firmly be- 
lieve. Think how many reaſonable Beings 
indowed with great mental Excellencies, and 
by cloathed with Bodies in whoſe Frame ap- 


19 


i pear exquiſite Skill and Goodneſs are con- 
0 tinually formed and brought into the World. 
1 Parents cannot claim the honour of being 
is the Authors of theſe Effects. They know not 
ii when, nor how the Bodies of their Children 
1 are framed; they are conſcious to no ſuch 
Power as forming a Mind, whoſe Nature is un- 
known to them. What clearer Proofs of his 
Preſence and Goodneſs can the Deity give? 
Muſt you not confeſs the great Parent of 
the human Race ever acting in and around 
us, and deſirous of our Happineſs, to whom 
he 


Nr 
— — ee ” 
— _ 


(31) 
he gives. continually Life, Breath, and all 
things. 


SE 01 III. 
AL cIBIA DES. 
OWN his Preſence and Energy as * 


Author and Preſerver of Nature, but not 
as the Moral Governour of the World. 


| SOCRATES 
This is no leſs eaſily proved. You allow 
a Difference in Actions? Muſt not a wiſe 
and good Being be differently affected to- 
wards Gratitude, and Ingratitude, Humanity 
and Cruelty, Fidelity and Perfidiouſneſs, 
Temperance and Intemperance? 


_ ALCIBIADES. 
He muſt. 


SOCRATES. 


Will not a wiſe and good Parent love 
moſt. a Child who is grateful, modeſt, bene- 
volent, diligent, and temperate ? Muſt he 
not be diſpleaſed with an ungrateful, impu- 
dent, ſpiteful, lazy, and intemperate one, 
who, inſtead of cultivating the Peace of the 

Family, 


— 
— 
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1 8 
Family, diſturbs and ruins it, and fills all 
with Diſorder, Strife, and Injuries? And can 
the infinitely wiſe and good Parent of Man- 
kind be indifferent to their Conduct which 
he continually beholds? 


ALCIBIADES. «2 
It ſeems not, 


oc at $. 
Muſt not the fame wiſe en that 


prepared the Sun to inlighten and warm us, 


be concerned for the practice of Temperance, 
Righteouſneſs, and Mercy among Men, which 
to ſay the leaſt are as neceſſary to their Hap- 
pineſs, as the Light and Heat of the Sun? 
Muſt he not be pleaſed with thoſe of his 
Offspring whom he obſerves falling in with 
his Deſigns, and promoting the common 
welfare of his Children, and be offended with 
thoſe who counteragt him? Can he, whoſe per- 
fect Wiſdom is attended with equal Power, fail 
of acting towards his Creatures and Children 
agreeably to their different moral Behaviour? 
Can he fail of making the good happy, and 
the vicious miſerable in proportion to their 
Deſerts? Can he be otherwiſe than the Moral 
Governour of the World? 
| | ALCI- 


( 33 | 


Aich An d 


As Modeſty, Juſtice, Gratitude, Benevb- 
lence, Pity, and the like Virtues, contribute 
to the happineſs of Society; and in private 
Perſons, Temperance, Induſtry, and well- 
governed Paſſions to the health of the Body, 
and the tranquillity of the Mind; I grant 
the Deity being a moſt wiſe and good Pa- 
rent and Governour muſt be concerned that 
. theſe Virtues be practiſed by Mankind, and 

be differently affected towards them as theſe 
Virtues are, or are not practiſed by them. 
But after all what Neceſſity is there for De- 
votion? The Deity fully knows his own 
Perfections, and his Senſe of them cannot 
be raiſed by our Praiſes; and as he knows 
what is beſt he will certainly do it whether 
we alk him, or not. 


8 E. CT. IV. 


| SOCRATES. 


UT ſuppoſing it beſt that the humble and 
devout Petitioner ſhould be happy, and 
obtain his Requeſt, and the Neglecter of the 


Deity, the unaſking Dependant be in re- 
E turn 


* ** 


( 

turn neglected, and ſtill want what he will 
not ſuppliantly intreat from the divine Bounty; ; 
1 where then is your Objection? And this is 
Fa the plain truth of the Caſe. Is not Vene- 
| ration due to eminent merit in Men, an ho- 
5 ncurable ſenſe of it on our Minds, a con- 
FM cern to. be approved by thoſe poſſeſſed of it, 
and to avoid whatever might juſtly draw on 
us their Cenſure? Are not the Wiſe and 
Good, when preſent, to be treated with 
marks of Reſpect? Is not this a Debt we 
1 owe to theſe Qualities wherever we ſee them 
Us, in others in an excelling degree, and a Means 
14 of cheriſhing them in ourſelves ? And does 
| not he who fails of expreſſing a proper re- 
gard to the preſence of eminent merit ſnow 
a culpable Inſenſibility ? 
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11 ALCIBIADES, 
1 | It ſeems fo. | 


SOCRATES. 


Is not a Reſpect due to Parents when 
preſent, eſpecially if diſtinguiſhed by Pru- 
dence and Goodneſs ? 


1 


| ALCIBIADES. 
There is, 
* Sock A- 
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SocRATE 8. 


And is there not an habitual Yeneration 
due to the great Parent of the human Race, 
to the Supreme Wiſdom and Goodneſs ever 
ſurrounding us? Ought we not to own him 
preſent by a direct Regard, a correſpondent 
Awe, Eſteem, and Delight, by a Concern 
to avoid whatever may difpleaſe him, and 
to practiſe what may ſecure us his Appro- 
bation ? 


ALCIBIADES, 
But we cannot always think of God, we 
muſt then be inattentive to every other Ob- 
ject and Affair. 


SOCRATES. 
I grant it. Yet is there no Medium be- 
tween always thinking of his Preſence, and 
never attending to it ? Could we without neg- 
lecting other important Affairs ever keep 
him in view, would it not be greatly advan- 
tagious to ſuppreſs every vicious Emotion, 
and excite to every Virtue? But granting this 
beyond our power; ſhould we not at leaſt 
attend to his Preſence to ſuch a degree as 


may prevent a total Forgetfulneſs of him, 
US: | and 
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„ 
and maintain in our Minds a governing con- 
cern to pleaſe him? 


ALCIBIADES. 
But how 1s this to be done? 


SOCRATES, 

What ſtrikes not our Senſes we can only 
preſent to our Minds by Meditation. Would 
you preſerve an Affection to an abſent Friend, 
you mult often think of him? Would you 
preſerve a Conſciouſneſs of an inviſible Deity ? 


You muſt frequently think of his Preſence, 


and trace his Perfections in their Effects around 


you; think of him ſo often as to render your 
Veneration habitual. The recollecting then 
and acknowledging his Perfections, and his 


Works, and thus exciting an anſwerable Ve- 


neration for his boundleſs Wiſdom, Greatneſs, 
and Love, ever ſurrounding us, which is one 
part of Devotion, is highly reaſonable. It 
is no other than behaving to an ever preſent 
God as ever preſent. And on the contrary, 
to live forgetful of him, inſenſible to his Pre- 


fence, and unconcerned whether he approve 


or condemn us, is, in effect, to deny his 


Preſence, and is unreaſonable, 


ALC1- 


(WY) 


__ ALCIBIADES. 
This is too evident to be diſputed. Pro- 
ci : 


: SR CEE 


SOCRATES. 


OU allowed Gratitude to be a Vir- 

tue, the greater the Favours the greater 

the Obligations to Gratitude, and the greater 
the Crime of Ingratitude. Can there be Fa- 
vours greater than thoſe the Deity has con- 
fered on Men ? Did not his free Bounty give 
us to be, make us capable of Thought, Ac- 
tion, and Enjoyment, of the Pleaſures of 
Senſe, and Imagination, of Knowledge and 
Virtue? Are not all our Capacities of Good, 
and every Object of Enjoyment, his Gifts, 
who formed the World alſo, and with the 
ſame unchanging Goodneſs continues the Rea- 
ſon of our Minds, the Health and Vigour 
of our Bodies, the Influence of the Sun, the 
Fruitfulneſs of the Earth, and the Life of 
all Creatures; which without their Know- 
ledge or Concurrence you ſee maintained in 
a manner that evidences the higheſt Wiſdom ? 
Is there Goodneſs equal to this? Are we 
; not 
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(N 
not under conſtant Obligations for his con- 
ſtant Energy? Is not conſtant Gratitude due 
to fuch a Benefactor, a warm Senſe of his 
Goodneſs and our Obligations, and a Diſpo- 
ſition to make any Returns that are in our 


Power? 


ALCIBIADES. 
As I owe every thing to God, and am con- 
tinually indebted to his Bounty, it is fit I be 
grateful. | 


SOCRATES. 
Is not Praiſe, or a thankful enumeration 
of his Benefits, a natural expreſſion of Gra- 
titude, and a Means to cheriſh it? Does it 
not appear fit that you do what on your part 
is neceſſary to frame you to a grateful Tem- 
per, and keep up a lively Senſe of his Good- 
neſs ; and when the Deity has retired behind 
ſecond Cauſes, that our Regard to him and 
Gratitude for his Favours might be a Virtue, 


and the matter of our Choice, ought you 


not by intenſe Meditation to pierce the Veil, 
and to adore the great Source of all Good, 
ever flowing, and, tho' infinitely diffuſive, 
never to be exhauſted ? 


AL I- 


1 


AL CIB i ADES, 
Te own this reaſonable. 


SOCRATES. 

Since the Deity has thus wiſely placed 
ſecond Cauſes between himſelf and us, and 
ſince the Objects of Senſe ſtrike us moſt 
powerfully, and eaſily ingage the attention, 
1s it not fit you ſtrive to ſurmount thoſe dif- 
ficulties which oppoſe your riſing to a be- 
coming Gratitude, and practiſe that Retire- 
ment, Meditation and Praiſe, which are the 
proper Means of cheriſhing this grateful Tem- 


per, or natural expreſſions of it. 


Ar CIBIADES. 
You allowed this Gratitude could not con- 
ſtantly imploy our Thoughts and Affections, 
what Seaſons would you inn recom- 
mend for it? 


SOCRATES. 


Beſides Seaſons diſtinguiſhed by extraordi- 
nary inſtances of Goodneſs, the End in other 
caſes muſt regulate the Means. As we are 
obliged to make a grateful diſpoſition to 
an infinite Friend and conſtant Benefactor 

| habi- 


(40) 

| habitual, we are obliged to repeat the Thoughts 
and Actions proper to cxpreſs or cheriſh this 
diſpoſition, as often as we find neceſſary to 
this end. Two Neben ſeem peculiarly pointed 
out by Nature. The Morning when we riſe 
a-new to Life and Action and Enjoyment, 

to behold and poſſeſs a- new the Effects of the 
divine Bounty. This remarkable rene wal 

of the divine Favours demands a more ex- 
1 preſs Gratitude; and, before we enter on Ac- 
$3460 tion and the World, is fitted deeply to im- 


| We: 
, preſs our Minds, and ingage us to an anſwer- 
14% 
ö "ol able Behaviour. And what more natural than 
1700 at the Chſe of the Day, before we quit, as 


i 

"Th it were, the World, and for a Time ceaſe 
! 17 from its Buſineſs and Pleaſures, to review the 
1 | Goodneſs of our Creator throughout the Day, 
1 | and fall down before him in thankful Ac- 
„ knowledgement of his conſtant Goodneſs, 
148 and increaſing Bounties ? 


1 FECT. W 
ALCIBIADES. 


HUS far Devotion appears reaſon- 
able... Veneration and Praiſe of infinite 
Greatneſs, and Goodneſs ever preſent and ever 


active. But what need of Prayer to a God who 
knows 


(a) 


knows our Wants; as if abſolute Goodneſs 
needed to be importuned, or unerring Wit | 
dom directed! 1 ä 


Ro Soc RATES; 

It is granted the divine Wiſdom wants not 
Information from us, nor the divine Good- 
neſs to be ſollicited; but if there be a Temper 
of Mind that better qualifies for receiving 
Favours than the contrary, and Prayer be a 
natural Expreſſion of this Temper, and in- 
creaſe it, you will own it a reaſonable Con- 
dition of receiving the Bounties of Heaven, 


2 ALCIBIA DES. 
Name that peculiar Temper. 


SOCRATES. 


An habitual Senſe of our Dependancs on 
the Deity, and our Obligations to him for 
every good we poſſeſs, and a Concern to 
practiſe what may qualify us for his Favour. 
Are not a conſtant ſerious Acknowledgment 
to God that we are ſubject to many wants 
which he alone ſupplies, and an earneſt in- 
treating him to give us what is beſt, eſpeci- 
ally Wiſdom and Virtue, natural Expreſſions 


of a Senſe of our Wants, and his Bounty, 
F EE. and 


(42) 

and of our value for theſe Favours? Would 
not the negle& of ſuch Applications be in 
effect denying that we depend on him, and 
that he ſupplies us? And then, if experience be 
conſulted, you will find this ſuppliant ad- 
dreſſing the Deity to cheriſh a ſenſe of our 
conſtant Obligations, and a concern to prac- 
tiſe what evidences a grateful Mind, and 
qualifies for his favour ; and to ſhun what- 
ever would involve us in the guilt of the 
greateſt Ingratitude to the greateſt Benefactor. 
If we with earneſtneſs requeſt from God 
thoſe greateft Bleſſings Wiſdom and Virtue, 
will not this excite and incourage us to do 
what may ſhow our real value for theſe 
Bleſſings? To try every method in our power 
to obtain them ? And on the contrary, if we 
do not ſeriouſly atk what we want, we ſhall 
ſoon ceaſe to praiſe his Goodneſs for the 
Supply, and inſtead of aſcribing all to his 
Bounty, be apt to regard every thing we en- 
joy as the neceſſary effect of the natural 
courſe of things, by whom appointed, and 
by whom continued we heed not. Can this 
grateful Dependance on an inviſible God, and 
Concern to pleafe him be otherwiſe preſerved 
amidſt ſenſible objects, and in a world where 
we {ce only ſecond Cauſes? And ought we not 

| thus 


(43 y- 
| thus to own the Truth of things, the di- 


vine Bounty continually ſupplying us, and 
our abſolute mn and n Ob- 


5 * 


er 
ALCIBIA DES. 


( HOULD I grant you that S ppb 
for Bleſſings we ourſelves want are rea- 
Sable” as they expreſs or cheriſh in us a 
Diſpoſition which qualifies us to receive them 
from a wiſe Governour ; yet how will this 
prove Praying for others to be a reaſonable 
Action, fince the Deity can never think my 
” good Temper to be another's Qualification to 
receive a Benefit? How will you then vin- 
dicate a great part of our publick Devotions, 
which is made up of Supplications for others? 


SOCRATES. 


As we are members of a Family, a City, 
or a Kingdom, Praying for others is in effect 
alſo Praying for ourſelves, ſince we neceſſa- 
rily ſhare in the good or evil that is prac- 
tiſed by thoſe with whom we are thus con- 
nected, or that befals them. My good Tem- 


per therefore may qualifie me for fayours in 
| & 7 which 


en 
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which others ſhare with me, as well as for 


Advantages more peculiarly, my own; and 


the general prevalency of Virtue and Hap- 
pineſs throughout his Country, and eſpecially 
throughout the World would give the great- 
eſt ſatisfaction a wiſe and good man can 
enjoy.——Obſerve too the excellence of the 
Diſpoſition from whence earneſt Interceſſions 
for others flow, and the natural Effects of 
them on ourſelves and others, and you will 
own them reaſonable. Are not ſuch Inter- 
ceſſions proper Acknowledgments « of the un- 
bounded Goodneſs of the Deity, and that 
he is the Author of Happineſs to all; and 


the very language of a heart overflowing 


with Benevolence, while addreſſing the com- 


mon Father of Mankind? Will they not 


mightily increaſe this generous Affection in 
our own breaſts ? And while with exquiſite 
ſatisfaction we apprehend the abounding of 
Virtue and Happineſs among Mankind to be 
peculiarly pleaſing to the moſt benign Father 


of the World, muſt we not be ſtrongly excited 


as well as incouraged to do all in our power 


for promoting what we intreat him to effect ; 


that we may not prove ourſelves to be trif- 
ling and inſincere with him? Muſt not a Pa- 
rent who every day with fervour begs of 


. 
God to bleſs his endeavours for making his 
Children Wiſe and Good, by theſe Petitions 
be greatly excited and encouraged to uſe him- 
ſelf every proper method to make them ſo? 
Can any man in earneſt commend a caſe of 
Want and Diſtreſs to the divine Compaſſion 
and Bounty, and refuſe to allow the ſufferer 
a ſhare in his own? Can I heartily beg of 
God that Religion, Virtue and Happineſs 
may prevail through Attica or Greece, and 
not warmly reſolve to contribute by my Ex- 
ample and Influence all I can to bring about 
this deſireable event? Can any thing be 
more pleaſing to the beſt of Parents than 
to ſee this beſt of affections ruling in his 
Children, a Benevolence warm and un- 
bounded ? Or can you imagine he will fail 
to encourage the natural expreſſions of it by 
a a ſuitable regard to ſuch Petitions? —— We 
ſee, that according to the courſe of things 
*which he has himſelf eſtabliſhed, thouſands 
without any peculiar good deſert of their 
own, fare much the better every day for the 
Wiſdom, Integrity, or Goodneſs of Parents, 
Friends, Magiſtrates, or Princes; and why 
according to the ſame Rule of moral Govern- 
ment, may not men generally fare the bat- 
- #67 for me Piety and good Wiſhes of others? 
Why 
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Why may not the conſpiring Virtues and 
Prayers of the good throughout a Nation 
be rewarded in Bleflings to the Community, 
which a wiſe Governour might not otherwiſe 
have ſeen fit to confer? And may we not 
with a juſt aſſurance conclude, that wherever 
the moral Character of the perſons for whom 
we interceed, or the great Rules and Ends 
of the divine Government, offer not to the 
Deity ſtronger Reaſons againſt his favourably 
anſwering our Petitions for them; the in- 
couraging and rewarding this pious and be- 
nevolent Temper, and thus ſtrengthening the 
band of mutual Affection and Dependance 
Fg among Mankind, will be itſelf a weighty 
Fi Reaſon with him for granting them? We 
3 may therefore indulge the generous ardour of 
2 friendly and pious heart in pouring out 
„ earneſt Requeſts for others, and with reaſon 
18 hope our common Father will not ſuffer them 
w_ to be vain with regard to them; as we feel 
=: - they are not with regard to ourſelves, by their 
| 28 improving this amiable Temper, and prompt- 
11:8 ing and enabling us to exert it in the beſt 
manner, 


"$ECT, 


(ay 


ene 
ALCIBIADES. 


HAT you ſay has a great appear- 


/ ance of Reaſon, and I will conſider 


it. What was the other Part of Devotion 


you mentioned? 


SOCRATES. 


A Diſpoſition to do whatever God re- 
quites, whether ſubmitting chearfully to his 


_ Appointments, or practiſing what is right 
and good; and in our Stations promoting 


the publick Happineſs, from a Conviction of 
its agreeableneſs to him, whom we are above 


all obliged to pleaſe. This is eaſily proved 


to be reaſonable, and ariſes from the afore- 


mentioned Affections made habitual, If the 
ſupreme Wiſdom and Goodneſs, whoſe Pro- 


perty we are, diſpoſe all Events, they can- 
not fail of being directed to the beſt Ends, 


and in Duty and Intereſt we are obliged to a 


chearful Submiſſion. Whatever Part is aſ- 


ſigned us, whether a patient Virtue conflict- 


ing with and approved by Evils and N 


ſition; or Moderation amidſt Proſperity, a 


— of bodily Pleafures, and an active 
Benevo- 
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Benevolence, we have only to act our Parts 


well, aſſured that as this is now beſt for the 
whole, we ſhall find it alſo (in the end at leaſt) 
to be beſt for us. And then a warm Conviction 
that we owe every Good to the divine Mu- 


nificence, and are indebted for innume- 


rable Favours, neceſſarily kindles in an in- 


genuous mind a ſtrong defire to make every 


acceptable Return; ſatisfies him intirely of his 
claim to Obedience to whom he owes every 
Power and Object of Enjoyment, and carries 
him to a zealous imitation of the divine 
Perfections in doing good]; and thus gives him 
the nobleſt Joys in conſcious Gratitude, and 
a Communication of Happineſs. 


SECT. IX. 


ALCIBIADES. 


'AVE you any other Parts of Devotion 
you would recommend as reaſonable? 


Soc RAT Es. 


There only remain a penitent Acknowledg- f 
ment of our Offences, and an earneſt Sup- 
plication of the divine Forgiveneſs, and Aſ- 
ſiſtance in order to our acting better. As 
God is gracious and compaſſionate, and we 


too frequently oftend, it is a fit Acknowledg- 
ment | 


9 * 1 
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ment of his Mercy to implore i it, and of our 
deſerving his Diſpleaſure to confeſs before 


him our Offences. The recollection and 
and confeſſion of theſe, as in the preſence 


of the beſt of Beings, and with a view to 


obtain from his Mercy the Remiſſion of 


them, as it is but owning the Truth of 
things, the divine Lenity, and our Viciouſ- 
neſs, ſo it has the happieſt influence to in- 
creaſe the ingenuous Shame and Sorrow from 


dhe apprehenſion of his paſt Goodneſs whom 


we have offended, and his Readineſs yet to 


forgive; and to confirm alſo our reſolutions 


to behave more worthy his Goodneſs, and 


the noble Nature and Capacities he has granted 
us. Every one judges the inſenſible and ob- 
ſtinate Offender an improper Subject of 
Mercy. And if a Senſe of our Faults, and 
a Diſpoſition to amend them, be a neceſſary 


Qualification for recovering the Favour of a 


wiſe and good Sovereign, a humble Confeſ- 
| ſion of our Offences, and an earneſt intreat- 
ing the divine Mercy are neceſſary, being the 


natural expreſſions of a penitent Diſpoſition, 


and the likelieſt method to render it effectual 


to a better Conduct, As to Prayer for di- 


vine Influences to direct, excite, and ſucceed 
us in che paths of Virtue, this is a proper 


nn” Acknow- 


(50) 
Aeknowledgmeft that we need a f\periour 
Aſſiſtant and Guide; and that the Deity, 
the petfect Pattern and great Lover of Vir- 
tue and Goodneſs, is delighted and ever ready 

to promote it in his Creatures. I-know'your / 
Opinion of my Virtue, and you have e 
heard me profels'my Obligations tc to a ſupe- 
riour Guide. | 


r. X. 
ALCIBLADES. | 


A Y def SOCRATES, you have mightily 
altered my view of things. I not 
only begin. to ſee Devotion to be reaſonable, 


3b but the nobleſt part of a reaſonable conduct. 


soecxAr zs. 
Vou ſee then the Weakneſs of your Ob- 

jedtion againſt Prayer, that God will do what 
is beſt, whether we pray or not. For if it 
be beſt, that the grateful, the dependant, the 
reſigned, obedient, and good, be made happy 
by a preſiding Deity, it is beſt to be devout; 
this being the only way to expreſs or cheriſh | 
thoſe Diſpoſitions. We might as well break 
the Laws under a wiſe and good Magiſtrate, 


and ſay ſuch a Governour would do what was 
: - butt 


283) 


„ belt een we behaved, and, then, and 


it td our conyiction beſt for the Community, 
and for. ourſelves, that, offending, we ſhould 
| ſuffer in. order to amendment, tho it had 

been much better for us never to have of 
fended. 


AL CIBLADES. 

You have thorou ohly. ſatisfied me of the 
Reaſonableneſs of Devotion; I am convinced 
that a conſtant V. eneration, Love, and Gra- 
titude, become me toward an ever Preſent, 
Almighty, moſt Wiſe and Good God, my 
greateſt Friend and Benefactor, with a deep 


ſenſe of Offences againſt him, and his com- 
paſſionate Forgiveneſs; that as I would act 


truly and reaſonably; and value his Favour, 
I am concerned to cheriſh thoſe Diſpoſitions, 
and render them as conſtant as his, Goodneſs 
and my Dependance; and that a folemn 
owning by Prayer and Preiſe every Morning. 
and Evening the divine Perfections and Be- 
nefits, are fit Inſtances and Expreſſions of 


this devout Temper, and by a naturul Infſu- 


ence render it habitual; and further, that as a 


Lover of my Friends, my Country, and of 
Mankind, I ſhould often and warmly. com- 


mend them to the divine Favour. — But 
| LO there 
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there is an Objection yet behind. If it be 


reaſonable yet how is it pleaſant; or how 
can I think it ſo, who never experienced 


pleaſure in it? 
er. 


SOCRATES. 


OES not Pleaſure ariſe from Actions 


I Z ſuitable to the Nature of the Being; 
and muſt not reaſonable Actions give Plea- 
ſure to a reaſonable Being? 


Ax cIBIAPDREs. 
It ſeems ſo. 
SocR AT Es. a 


Is there not a Pleaſure in the Contempla. 
tion of Truth, which riſes according to the 
Grandeur or Beauty of the Object known 
and contemplated? And is there an Object 
more grand or beautiful, than an Infinite 
Mind actuating and governing that Immen- 


ſity of Beings we call the Univerſe, attend- 


ing at the ſame time to an infinite Variety 
of Creatures and Actions, filling an infinite 


Variety of Capacities for good, directing all 
Events with the kindeſt Purpoſes of his Crea- 
tures 


22ͤ ½ 
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tures Happineſs, and ever diffuſive of Good, 


without a Poſlibility of being wearied or ex- 


hauſted to Eternity ? What Grandeur and 
Beauty appear in the frame of the World, 
and its ſeveral parts; what Wiſdom in the 
continual Production of ſuch an inexhauſti- 
ble Variety of Beauty, Life, and Good from 
formleſs matter, moved in obedience to a 
few ſimple Laws! Had not the Study of Na- 
ture ſuch Charms for Anaxagoras, that he 
chearfully quited a large Eſtate, and all the 
pleaſures it could miniſter, yea his Friends 


and Country, the more freely to proſecute 


and enjoy the pleaſures of contemplating and 
admiring the innumerable Inſtances of the 


divine Wiſdom in the gatural World? 


s E C T. XII. 


8 there not a beauty in Characters, and 
an exquiſite pleaſure in conſidering, ad- 


miring and loving what is morally beauti- 


ful? The wiſe, the brave, the generous Pa- 
triot, prodigal of his Eaſe, Health and Life 
for hi Country's Good, ever watchful for 
its Security, mounting Labours, Oppoſi- 
tion, and Ingratitude in the Purſuit, and ever 


firm, benevolent, diſintereſted, and compaſ- 


Honate, 3 
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template, admire, and love this Character, 


tho fictitious, when well drawn by our Poets 


on the Stage? And muſt there not reſult tlie 


higheſt pleaſure from contemplating the in- 


finite Original of Life, Perfection, and: Hap- 


pineſs, a God infinitely Beneficient, who 
76 nelects not the meaneſt Ereature capable 


receiving Good from him; the conſtant 
Preſerver and Governour of all things, 
whoſe Goodneſs is Proof againſt Oppoſition 
and Ingratitude, the Follies and Vices of 

Mankind, and who never quits the Deſign 
of his Creatures Happineſs, till by obſtinate , 
Wickedneſs they render themſelves utterly | 

unfit for Favour, and their Felicity incan- 


ſiſtent with his Love of Virtue, and the Hap- - 


pineſs of the Wbole? I need not aſk one 
of your noble turn of Mind, , Whether there 


be a pleaſure in the exerciſe of a generous Be- 


nerolence? I am perſuaded you never knew ö 
a pleaſure which you valued more. The 


hat a ſatisfaction 


power to ſupply or redreſs them; t to com- 


mend them to the infinite Bounty and Com- 


＋ paſlion. 


„ 
paſſion of the Almighty, who we are per- 
ſuaded will do for them and for us, hat- 
N het is» beſt;? 7 = 0008 


Abo IBTADES. 
1 am aſliamed to have owned I never felt 
a pleaſure in Devotion 3 2 Deſcription 
Has wamed me. 


1 RATES. 


Is there not a pleaſure in Gratitude, 
owning our Obligations to a generous * 
factor, in expreſſing our Delight in his Proſ- 
perity, in celebrating his Merit, and depend- 
ing on his continued Protection and Favour ? 

Ad muſt not the moſt «exalted pleaſures 
ariſe from acknowledging- the greateſt Obli- 
gations to the moſt perfect Goodneſs; from 
contemplating the infinite Happineſs of the 
Deity ſpringing from boundleſs Perfection, 
and the Conſciouſneſs of infinite Commupi- 
_ cations of good? What a firm Tranquility 
and folid Joy muſt it give, when we think 
of the Folly, Inconſtancy, and Viciouſneſs 


of Mankind; the Uncertainty of ſecond 
| Cauſes, and the Precariouſneſs of all external 
Felicity, to reflect on ourſelves as ever in- 
compaſſed by almighty Wiſdom and Good- 
neſs; 


( 56 ) 


neſs; as ever under the Care of eur beſt 


Friend, the unchangeable Lover of Virtue, 
to whoſe Favour we may continually com- 


mend ourſelves yet more, and from whom 


Virtue, however treated by thoughtleſs Mor- 
tals, ſhall receive a Reward great as his Mu- 
nificence, and as certain in the event, as it 


is true in theory, that Goodneſs is a proper 


Object of Approbation to a moſt wiſe and 
good Governour ? Have you never experienc- 
ed the pleaſure ariſing from the Conſciouſ- 
neſs of having preferred ſteddily what is 
right and good againſt Inclination and Ex- 
ample ; and what a heigthning muſt it give 


to the Joy to regard the ſupreme Wiſdom 
and Goodneſs as ſmileing on our Endeavours, 


accepting and aiding the generous Effort, 


concerned for our Succeſs, and delighted in 


it, and directing all the events not in our 


power in a train moſt favourable to our In- 


tegrity? 
ALcIBIADESs. . 


You pauſe 
ingageing. 


SECT. 


| Fear not leſt my Atten- 
tion tire. The Subject is new, great, and 


Wc > * by "WER 


(9) 


8 E c' 7. xm. 
Sena rs | 


| AV E I raiſed your  Cariolity i > I will 
leave it to Experience fully to gratify 
the Deſire, when I have put you on reflect- 
ing upon that Ambition which 1s natural to 
noble Minds. The Defire of being converſant 
with the wiſe and great, and approved by 
them; to have a free Acceſs to the Court of 
the great King of Per/ia, to be diſtinguiſhed 
by his Regards, and ſhare his Counſels, what 
a tumultuqus pleaſure does this excite in a 
youthful breaſt, and what an Elevation does 
it give the Mind? And is there leſs to raiſe 
and gratify the noble Paſſion in a free Acceſs 
to the Monarch of the Univerſe, in being 
allowed to addreſs him with aſſurance for 
the ſupply. of every Good, and for ſecurity 
from every Evil; in being admitted as part- 
ners in his Defigns in governing the World, 
and i in a Conſciouſneſs of acceptably concur- 
ring with him in the promoting Virtue and 
Happineſs among his Creatures? What Dig- 
nity does it give the human character to be 
allowed 2 conſtant acceſs to the court of Hea- 
H ven, 
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ven, and to know our Applications to the 
great King pleafing and ſucceſsful? I will 
only further mention, what you will perhaps 
be ſurprized to hear me ſpeak of, the Plea- 
fures of Repentance. It is confeſſed to be 
the leaſt pleaſing part of Devotion ; and. ? 
a Remedy ought not indeed to be too plea 
ing, leſt we lightly renew the occaſions of 
it, yet is it not wholly void of Pleaſure. 
The meltings of filial ſorrow for Diſobedi- 
ence to the beſt of Parents are approved by 
Reaſon, and natural to the Mind in fuch'a 
State, and therefore pleaſing. What inge- 
nuous heart but is more delighted in vent- 
ing before a forgiving God its pious Sorrows 
for paſt Failures, than it could be in ſullen 
Ingratitude, and obſtinate Diſobedience ? 


np 


'Tikie'i is a reſiſtleſs Evidence, my = So- 
RAT Es, in what you ſay, and a mighty 
Energy. The Subject fires you, and gives 
a Dignity to your Character, I never till now 
apprehended. I have myſelf caught ſome- 


what of the Divine Enthuſiaſm, and long for 


more yet paſt Experience diſcourages mie. 


Devotion has been tireſome and taſteleſs, and 


may again. Will you help me to find out 
* and 


and remove what has hindered my being de- 
lighted in actions moſt; reaſonable, excellent, 
and fitted to give the nobleſt pleaſures ? | 


S NU T. 


SOCRATES. 


0 ST niliogls — Have you. not 
| enjoyed great pleaſure in the ""_ 
f of Mathemetion Truths? 4225 


| ALCIBIADES, 
I have. x | 


| sockAr Es. 

Did you not find it difficult at firſt to fix 
your Attention, to trace out hidden Truths, 
and diſcover their Evidence and Beauty ? 


ALCIBIA DES. 
I did. 8 
SOCRATES. 

Did you not find it impoſſible to 1 at- 
tentive, and enjoy the pleaſure when poſſeſſed 
by any ſtrong Paſſion? While Ambition, 
Love, or Intereſt filled your Mind? Was it 


not neveſſary firſt to clear nia from theſe, 
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(6) 
the impreſſion of external wage and the 
f of violent Paſſions?s 


aleierabze 
Serin. 


+ a . * 


SOCRATES. 


As the great Object of Devotion is remote 
from Senſe, and only to be diſcerned with 
clearneſs by an attentive Mind, is it not plain 
retirement, a diſingagement from ſenſible 
objects, and turbulent paſſions, muſt be ne- 
ccil; ſary to enjoy the pleaſures it yields? 


ALcis: ADES. 
This appear reaſonable. 


SockAT ES. 

Vou are delighted with my Company, tir 
is it always pleaſing ?. Have I not met you 
at Seaſons when you would have gladly ſhun- 
ed me? After a Debauch, or an extravagant 
fally of Paſſion, have you not been uneaſy 
at my preſence, ' or kept out of fight? You 
blaſh —I expect no Anſwer. Would you 

have your Thoughts with pleaſure return to 
the Contemplation and Acknowledgment of 
the Deity, you muſt be careful ſo to demean 
as to haye no reaſon to fear his Preſence. 


Would | 


4 61 ) 
Would you be delighted with the ſupreme 
Wiſdom and Goodneſs, you muſt be wife and 
good yourſelf, Would you chearfully de- 
pend on the great Goyernour of the World, 
and rejoice in his Preſence and Protection, 
you muſt render yourſelf fit for his favour 
by an obedience to his Will, and an imvita- 
tion of his Perfections, and have no deſigns | 
unfit to be ſucceeded by infinite Wiſdom 
and Goodneſs. - I would have mentioned too 
that the Mind muſt be cleared from all wrong 
and ſuperſtitious conceptions of God, as Ty- 
rannical or Capricious, delighting in the Mi- 
ſery of his Creatures, to be ſoothed with 
Flatteries, or coſtly Sacrifices, or approving 
any thing beſides true Goodneſs, a Venera- 
tion of his PerfeRions, and a Conformity to 
him in the love and practice of what is 
excellent — But your good Senſe _— the 
ineuloating this ſuperfluous. wo 


ALCIBIADE . 


Fön Kays convinced me that as the con- 
templation and love of Truth and Good- 
neſs produce the nobleſt Pleaſure, ſo De vo- 
tion muſt be pleaſing. You have pointed 
gut the hindrances to the enjoying thoſe Plea- 
fures, which it concerns me to remove, = 
thus 
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thus far your Reaſoning dang _ non 
concluſive. 772 
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Sonar 8s. 


: ND can yon then doubt whether 
Diſpoſition ſo reaſonable, and pro- 


ductive of ſuch ſolid joys in its exerciſe be 
advantageous? If Veneration, Gratitude, and 
Reſignation to the ſupreme Goodneſs ever 


preſent be ſo reaſonable, and excellent, and 
the contrary Temper ſo baſe and guilty, can 


it be a Queſtion whether the all- wiſe God 


Who governs the World makes a Difference 


in bis Adminiſtrations in favour of the De- 


vout? As all Cauſes and Events depend abſo- 
lutely upon him, and both phyſical Cauſes 


and human Minds are under his conſtant 


Guidance, and he ever knows what is beſt, 


- muſt he not order all things for the beſt to 


the Pious and Good? For theſe two Quali- 
ties are inſeparable, a real Veneration and 


Love of the ſupreme Goodneſs, and an 


Imitation in proportion to our " Abilitics. 
Muſt not the ſuperintending Deity keep far 


from him, what would injure his Virtue and 
true F elicity, and give Every external Good, 


that 
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chat upon the whole would be really ſuch to 
him? Muſt. he not by his ſecret Influence 

direct him in the Conduct of Life, where 
human Prudence fails, and divert him from 
Deſigns a»:d Purſuits that. would be miſchie- 
vous? Muſt not the all- wiſe and moſt bene- 
ficent Monarch of the World act thus to- 
wards his favourite Subjects and faithful Ser- 
vants? Muſt not his perfect Wiſdom ſup- 
ply the neceſſary Imperfection of theirs, his 
Bounty their Wants, and his almighty Power 
be their ſure defence from every threatning 
Evil, or carry them with advantage thro' 
it? Can theſe Perfections be unactive in fa- 
vour of their proper Objects? No unalterable 
courſe of proceeding, no prefixed rules from 
which the ſupream Governour will not de- 
part, can deſtroy the firm Foundation on 
which the pious Man builds his hopes of 
this favourable interpoſition of the Deity; 
ſince an infinitely wiſe and good Being can 
fix no rules to himſelf, which ſhall hinder 
him from behaving towards his Creatures 
with perfect Wiſdom and Goodneſs in all 
the various caſes that, occur under his Go- 
vernment. Nor will it in the leaſt injure 
the ſteddineſs or beautiful uniformity of the 
divine Providence thus to influence human 
Minds, 
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Minds, wherever the neceſſities and the right 
Diſpoſition of devout Suppliants qualify = | 
for the favour. On the contrary, thus to act 
is as ſettled unalterable a Rule of the divine 
Government, as that by which he guides the 
Sun; and it is as becoming the Wiſdom of 
the Deity to treat the devout Suppliant as 
being he he is, qualified for his guidance 
and bleſſing, and in want of them, by grant- 
ing a_ favourable anſwer, as it is to appoint, 
that he who opens his eyes ſhall enjoy the 
benefit of the Sun's Tight, while he who 
cloſes or puts them out muſt ſtumble and 


fall in darkneſs. Muſt not therefore the Dei- 


ty diſpleaſed with Impiety and Ingratitude, 
follow the guilty in theſe with proper to- 
kens of his Diſpleaſure, leave them to the 
deceitful conduct of their pride and. paſſions, 
often fruſtrate their Schemes, or curſe them 


even by Succeſs? Muſt not every Event as 


directed by the Deity iſſue in fayour of the 
Pious, and far chaſtiſement or ruin to the 


Neglecters of the Deity, and the Profane? 


SECT. 
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s ECT. XVI 
ALCIBIADES, 


HIS reaſoning is to appearance de- 
monſtrative, and if we regard only 
the allowed Perfetions of the ſupreme Mind 
cannot be withſtood. But in ſpite of this is 
not Fact againſt you? Are not appearances 
in the moral World widely diffent from thoſe 
which your Notions of the Deity, and his 
Providence would lead us to expect? Where 
do we ſee him interpoſing for the Proſpe- 
rity of the Pious; and where are thoſe happy 
effects of Devotion we might count upon? 
Is not my friend SocRATEs, who recom- 
mends and practiſes it in circumſtances, as 


mean and ſtrait as the moſt profane? Do we 


not often behold the impious proſper, and 
even their Impiety the means of their Proſ- 


perity? And where then is the Reaſon or 


Advantage of paying our court to a Sovereign, 
who ſeems to make no difference between 
thoſe who regard, and thoſe who flight 
him ? 


[ SOCRA- 
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SOCRATES, | 

What you urge is plauſible; yet I believe 
on a nearer examination, the difficulty will 
vaniſh. Are we certain that all whom we 
eſteem pious and unfortunate are really ſo; 
that their Piety is genuine, or they unhappy 
more than in appearance? May not many 
who are ſincerely devout be guilty of Vices, 
which require the diſpleaſure and the chaſ- 
tiſement of heaven for their amendment? 
Does not this ſhow our Ignorance to be the 
chief Support of this Objection ; that tho' pi- 


ous men are often puzzled to account for 


the divine Conduct towards others, yet as to 


their own Caſes which they better under- 
ſtand, they can eaſily vindicate the divine 
Providence? And to anſwer your Objection 
more directly — If Devotion be attended with 
immediate happy Effects on our own Minds, 
we cannot doubt of what we feel, and whe- 


ther what makes us happy be adyantageous, 


ALCIBIADES, 
We cannot, 
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BC T. XV 


SOCRATES, 


7 OU allowed it fully proved, that to a 
| Mind rightly diſpoſed the Contem- 
plation and Love of the Deity, Gratitude 
and Dependance on him, muſt yield noble 
Pleaſures, Further, you grant Virtue to be 
a Good, the greateſt Good, and Vice an 
Evil, the greateſt Evil ? 


ALCIBIADES, 
It is granted, 


SOCRATES, 
Does not Temperance in ſenſual Pleaſures 
give Health to the Body, and Vigour to the 
Mind, and diſpoſe for practiſing the nobleſt 
_ Virtues, and enjoying the nobleſt Satisfactions; 
fit a Man to do good extenſively to his Friends 
and Country, and acquire him univerſal Eſ- 
teem and Love; and is not this a great Good? 
And is not Intemperance deſtructive of Health, 
Eaſe, and Vigour, both in Mind and Body ? 
And will not a diſpoſition for the Pleaſures 
of the Mind, and their Injoyment, make 


Temperance in bodily Pleaſures more eaſy ? 
I 2 The 
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| The man wants them leſs, and is leſs attract 
ed by them, who has Delights of a different 
kind to ingage him. Is not the Love of 
good and right, and the ſteddy Preference of 
it, moſt ſubſervient to the trueſt Self- enjoy- 
ment, to conſcious Honour and Integrity ? 
And is not the conſtant perſuaſion of the 
Preſence, Juſtice, and Goodneſs of the Deity, 
one of the mightieſt aſſiſtants and incentives 
to our practiſing Rightoonlach: and Good- 
neſs? 


Aenne 
Theſe things ſeem too _ to be diſ- 
cn | 


SOCRATES. 


When the heat of Youth, the 1 of 
Senfuality, the inticements of corrupt Com- 
panions, or the ſeeming advantage of a vi- 
cious Action have ſtrongly tempted and ſhaken 
your Virtue, has not the Preſence of your 
friend SOCRATES, a concern for his Appro- 
bation, or the thought that a guilty Com- 
pliance would not ſtand his Inquiry, been a 
great Reſtraint, and often proped your ſtag- 
gering Virtue? And muſt not a lively Con- 
viction of an ever-preſent Deity, infinitely 

Wiſe, 


- T8 ) 

Wiſe, Good and Powerful, who can be 
pleaſed with nothing but Virtue and Good- 
neſs, and who will render them as happy as 
they are excellent, muſt not this eſtabliſh 
your Virtue, and make you ſuperiour to the 
moſt tempting offers of Pleaſure, Wealth or 
Ambition ? You have often ſtruggled againſt 
Vice, and often overcome. Say, did you 
ever know pleaſure like that of conquering 
inclination in an important Trial, and adher- 
ing to what was excellent and honourable ? 


ALCIBIADES. 
I confeſs the pleaſing Truth. 
8 E C T. . 
SOCRATES, 


ILL not this remove your Objection, 
as to my. Caſe? You do not think 
me for Virtue inferior to thoſe you admire 
as the moſt Proſperous ? 


ALCIBIADES. 
Far from it. 


SOCRATES; 


If my Poverty then has been Sram 


to my virtue have I reaſon to complain? 
| rage 
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ALCIBLADES. 
It ſeems not. 


SocRATN 8. 


Have I leſs vigour of Body, leſs . 
and tranquillity of Mind? Do I eat my 
plain food with leſs pleaſure; am I leſs 
ſprightly, or more loaded after it than the 


Luxurious? Do you ſee me uneaſy in the 


abſence of any of thoſe things which Riches 

can give? Can they give more than Content- 
ent, or even that? Am not I beloved by 

he wiſe, and good, and rich? Have not I 


an influence over many for their advantage 


nd have the men of wealth and power more 
ability to ſerve their Friends than I have not- 
withſtanding my Poverty ? 


ALCIBIADES. 
Yet certa: Ay, if well uſed, Riches, Por- 
er, and Diſtinction are valuable. | 


SOCRATES. 


"oY ſay right if well uſed. But if wealth 
beget Intemperance, a weak ſickly Body, 
and an impotent Mind ; if it ſwell Pride, 
irritate the Paſſions, make a man uneaſy to 
himſelf, imperioue and intolcfable to all about 

him, 


n 


him, render him leſs benevolent, and leſs be- 
loved; excite thoſe Vices, which a humble 
ſtate ſupprefied, and draw on Evils to which 
Poverty is a ſtranger, may it not proceed 
from the love of God to the Devout, that 
he continues them in a lower condition? 


 ALCIBIADES. 
I cannot well deny what you ſay, yet I 
confeſs I do not heartily reliſh it. 


SOCRATES. 


& longer acquaintance in the World, and 
a more eſtabliſhed Virtue, will diſpoſe you 
for apprehending theſe truths in all their 
Evidence. And further, - Devotion may be 
advantageous, where its advantages are not 
diſtinctly perceived by us. It is granted we 
are open to many Evils which human pru- 
dence cannot foreſee : if then, as a reward 
to Devotion, the all-ſeeing Deity prevent 
theſe, the benefit is never the leſs real tho 
we do not at preſent apprehend it. And 
are we not juſtified certainly to conclude 
from the Perfections of God that he doth 
thus a. genuine . ? 


SECT. 
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(72) 
SE CT: xx. 
ALCIBIADES, 


I Diſgrace, Baniſmment, Lok of an 
Eſtate, ungrateful Treatment from our 
Friends and Country, Sufferings and Death, 


muſt be allowed Evils, and the contrary de- 


ſireable; yet does not Athens often make 
theſe the Portion of eminent Merit? And 


even thoſe Qualities by which they deſerve 
well from the Deity, and from their Coun- 


try, thro' the corruption and Envy of a pre- 


vailing Faction, ſhall bring on thoſe Cala- 


mities. Did not AN Ax AGoRas by advanc- 
ing juſt and honourable notions of the ſu- 
preme Mind, and oppoſing popular Errors, 
incur the diſpleaſure of the Ignorant and Su- 
perſtitious; and did not they prevail ſo far 
as to baniſh him, and reduce him to extre- 


mity, even to periſh by want in a foreign 
Country? Is not ARISTIDEs ſirnamed the 
Jus another late Inſtance, who was baniſh- 


ed becauſe his diſtinguiſhed integrity ſhamed 
the corruption of his Countrymen ? Ought 
not the Deity to have interpoſed in their Fa- 


your; and are not ſuch caſes a confutation of 


your 


— BY i CPE EN 


fn}. 


5 your apparently demonſtrative Reaſons? Do 
not Wars, Plagues, and Shipwrecks, ſwallow 
up without diſtinction the good and bad, the 
pious and profane? And when I conſider the 
prevailing Superſtition of the Athenians, and 
the Freedom with which you _— it, I 
cannot Bl tremble for you. 


Sock att 9. 


1 own there are Inſtances where Picty 
and Virtue appear not to have been their 
own full Reward in the preſent Life, tho 
in thoſe Inſtances they have greatly relieved 
the good and rendered them leſs unhappy 
than Vice and Impiety on the whole would 
have made them. A wiſe and pious man, 
who hath juſt and worthy . Notions of the 
beſt of Beings, and who, warmly concerned 
for his honour, oppoſeth popular Superſti- 
tions, may be requited with Ignominy, Ba- 
niſhment, or Death. Envy, Malice, State- 
factions, and the like, have often cruſhed 
the Pious and Good. An unhappy Conſti- 
tution of Body often deprives the Temperate 
of the Rewards of Temperance, Health and 
Vigour. A Temper naturally ill-diſpoſed 
for Virtue, and ſtrongly inclining to Vice, 
tho (where it is ſtrongly oppoſed, and the 
R con- 
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contrary Virtues are formed with Labour 


and Conſtancy) it approves and heigthens the 


Merit of a virtuous Practice, yet it leſſens the 


preſent Satisfactions and Reward : Life being 


almoſt one continual conflict, and the Enemy 
after innumerable defeats not wholly ſubdued, 


but ever taking advantage of the leaſt Neg- 


ligence; and by ſometimes prevailing, and 


the Neceſſity hence ariſing of continual 


Watchfulneſs, ballancing the Pleaſure of 
many Victories. Ungrateful and wicked Chil- 
dren will defraud a pious faithful Parent of the 
Reward of his Care- and Fidelity in their 
Education, and give him ſevere uneaſineſs. 
Calumnies may eclipſe the honour of the 
Good. Friends preatly obliged may prove 
treacherous, and our Country ungrateful, 
puniſh the Good, and encourage the Evil; 
and ſinking under its Vices, fill the true Pa- 


triot with the moſt anxious Concern, and in- 


volve him in its Ruins. Tho', upon the whole, 
Virtue makes a man in moſt caſes happier 


than Vice in the ſame would have done, 
yet in the preſent Life, Happineſs is not 


proportioned to Virtue ; nor thro' external 
Accidents, or the Viciouſneſs of others, are 
the moſt virtuous always the moſt happy. 


But what does all this amount to more than 


an 


Ez... 
an additional Proof to the many others Rea- 
ſon furniſhes of a future State? Doth not 
God ſeem to have left thoſe caſes purpoſely 
unprovided for, that he might lead our ex- 
pectations forward to another Scene ? If there 
be a future State, ought not this for the 
Trial and Improvement of our Virtue to be 
as it is? And will not all theſe Objections 
vaniſh on view of a future State? 


ALCIBIADES. 
A future State doth indeed appear an ef- 


fectual Anſwer; and from ſome Converſa- 


tion of yours, I am inclined to believe its 
Reality — The Notion is of the greateſt Uſe 
to ſupport Virtue againſt Oppoſition, and ill 


\ Succeſs; J ſhould therefore be pleaſed to exa- 


mine a-new your Arguments for it. 


SECT. XX. 


SocRATEs. 


- WOULD rather at preſent ae you 


from this long Attention, and chuſe a 
Scaſon when you may come freſh to the 
Inquiry——To return now to your Difficulty 
with regard to ANAXAGoRas and ARIs- 
FIDES, Is it not clear, that the man wha 


> do 
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to his other Victories over various Oppofi- 
tions in the Paths of Virtue, for the Crown 
of all adds a Victory over Death, and un- 
terrified by its formidable appearance is con- 
ſtant to the End, as thereby he fully approves 


- his Virtue, and carries it to the higheſt 


Point of Perfection, muſt enjoy in Reflection 
the moſt exalted Pleaſures, and be more the 
Object of the divine Complacency 7 


ALCIBIADES, 
He muſt, 


| SOCRATES. | 
If then in a future State, Happineſs be 
proportioned to Virtue here, are not theſe 
Sufferings, and even Death, when thus per- 
mitted to befall the good man, Effects of 
the Fayour of Heaven, ſince thus increaſing 
his Virtue, they increaſe his Happineſs ? 


* ALCIBIADES. 

I have no further difficulty on this head, 
the Proof is conclufive from the divine Pre- 
ſence, Perfections, and Government, for the 
Happineſs of the Devout and Virtuous, and 
J will endeaypur to qalify elk for this 


* 


80 CR 45 
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Socha Es, 


SY is nobl y refolved—— You will re meien 
that Piety is a principal part of Virtue, as well. 


as the mightieſt Aſſiſtant to the practiſing 


eyery other inſtance of Virtue. To incou- 


rage you to conſtancy againſt the difficulties 
that will at firſt oppoſe the diſengaging the 
Mind and Affections from Senſe, and accuſ- 
toming them with Pleaſure to Objects purely 
rational; and convince you that this Practice, 
thoꝰ difficult is neceſſary, let us employ our 
thoughts a little on the Nature of this fu- 


ture State. 
Axclzlanzs. 

Agreed. 
SECT. XXI 
SOCRATES. 5 


N this other State which the Soul enters 
by droping this Body of Fleſh, thoſe 


Pleaſures that have their whole Relation to, 
and Dependance on the Body, muſt ons 
of courſe, Where there is no fleſhly part to 
be ſupported by eating and drinking, the 
Pleaſures of the Palate can, for inſtance, be 
ng 
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no more expected; and where all are immor- 
tal, and the Succeſſion is at an End, the Plca- 
ſures-annexed to the continuing the Species, 
and repairing the preſent "Walks of Death, 
will =o mee be known, 


ALCIBIADES. 
It is granted. 


„ | © INE; 


The Contemplation of the Deity and of 
his Works, Admiration, Praiſe and Love of 
the beſt of Beings; in one word Devotion 
in its perfection, together with perfect Vir- 
tue, and perfect Friendſhip, and the Society 
of Beings of this Character, muſt be ſup- 
poſed the principal Employments and . 
ſures of this future State? * 


ALCIBIADES. 
I can think of none more natural, or more 
my to compole their Happineſs, 


SOCRATES. 
Your noble Diſpoſition, and the Taſte 
you have had of them, muſt convince you 
that the full Poſſeffion of theſe Delights, 
free from all Diſtraction, Allay, or Interrup- 
tion, muſt make the. Poſſeſſor NPR to the 
greateſt degree, | 


A 


(9). 


nt n 1 1 | 
The Pleaſures your Friendſhip; and con- 


ceririon have given me, and the Taſte I had 


of the Pleaſures of Devotion in the moments 
when your Deſcription '-taiſed me, will not 
ſuffer me to doubt but that all other Joys 
are greatly inferiour to theſe, _ |. } 


7 * 
33333 


Sock ATE s. 

Have you not obſerved that where men 
abandon themſelves to the Pleaſures of Senſe, 
they neceſſarily contract an Incapacity for the 
Pleaſures of the Mind, of Knowledge, Gra- 
titude, and Virtue; and fix even in the Soul 
Inclinations to the meaner Pleaſures which 
torment them after the enjoyment of their 
Objects, is thro” Age" or Sickneſs, become 
impoſſible? — 


" ALCIBLADES. 


I believe you might as ſoon make Swine 
nn as ſome I know in Athens. 


n p 1 
* : 0 


SOCRATES. 


Does it not ſeem wife and fit for the Deity 
to inſiſt on our Endeavours to be prepared 
for the nobleſt Satisfactions, in kind approach- 


1 ing his own Felicity, and our manifeſting 
| a Pre- 
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a Preference of them by a Contempt of bo- 
| dily Pleaſures when Competitors for our 
Choice? Is not this Sacrifice a proper Qua- 
lification for our full enjoyment of the other ? 
And when God has made Labour the Price 
of every other valuable Quality and Poſſeſſion, 
can we think he would proſtitute this higheft 
Good of all to the flothful and brutiſh, 
who wm or trample on it ? 


»» 


| ALCIBIADES. 
The Rs Wiſdom cannot a after 
this manner, 5 ORIG 


d Sock AT Es. 


| Thoſe then who are ſunk in bodily Plea- 

ſures, and who throughout life ſhow the 
greateſt contempt for the Pleaſures of the 
Mind, muſt be judged incapable and un- 
worthy of this rational Felicity. 


| ALCIBIADES. 
They muſt, 


SOCRATES. | 
Will not the Deity be moſt pleaſed with 
| thoſe who are moſt concerned for the Dignity 
and Perfection of the Nature he hath given 


them, and who now prefer thoſe Pleaſures 
that 


2 


6819 


that render them moſt like himſelf, and 
prepare them for his a and nn 45 


| AL CIBIADES, 
Certainly 
SOCRATES, 

Muſt he not then be in the higheſt de- 
gree delighted with the moſt Devout, thoſe 
who with the greateſt application cultivate 
a Knowledge of the Deity, an Intercourſe with 
him by Prayer and Praiſe, and a divine Re. 
ſemblance ; and who prefer thoſe Satisfactions, 
tho' injoyed but imperfectly here, before the 
moſt luxurious Gratifications of Senſe, and 
the largeſt Offers of Wealth or Ambition? 
Are not ſuch in their Diſpoſition qualified for 
a higher taſte, and more abundant enjoy- 
ment of mental Delights in a future State ? 
And will not the ſupreme Goodneſs, as a 
token of his approving this preference of 
the Mind to the Body, and of intellectual 
and moral Beauty before corporeal, indulge 
them in thoſe pleaſures hereafter in the greateſt 
degree? Does not then habitual fervent De- 
votion, with regard to a future State, appear 
infinitely our Wiſdom and Happineſs? Thus 
to acknowledge the Deity, and zealouſly to 
imitate him in the moſt extenſive Bene- 
L fieence 


( 32) 
ficence to Mankind, will therefore be the 
principal concern of one who hopes ſoon 
to be free from the Priſon of the Body, and 
to live, and act, and enjoy, after a manner 
more worthy the Offspring of the Deity. 
Have you any more Objections ? 


. 


: No— You have convinced: me that the 
Practice of Devotion is reaſonable, pleaſant, 
and advantageous; that where a Taſte for 
it is wanting it ought above all things to be 
acquired; that one concerned to be virtuous 
and happy in the greateſt degree ſhould be 
Devout; that it is his trueſt Wiſdom with 
regard to this firſt State of his Exiſtence, 
and infinitely ſo with regard to that purer 
manner of exiſting and acting, which the 
Pious enter upon after Death, that he muſt 
therefore ſo frequently apply himſelf to thoſe 
Exerciſes of Devotion as to render the Temper 
habitual, and that the Morning and Even- 
ing are proper Seaſons by Nature marked out 
for theſe Employments But all this con- 
cludes only for private Devotion. Can you 
give me Reaſons which oblige to an Attend- 
ance on its pubck Offices? Le 


ICT. 
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-&'E C T. XXIL 


SOCRATES. 


"HEY ere eaſily enough ſupplied. If 
private Favours demand Acknowledg- 

ments from private Perſons, ought not pub- 
lick Benefits, thoſe the Commonwealth jointly 
receives from the Favour of Heaven, to be 
jointly acknowledged? As every one ſhares in 
the Happineſs of a good Government, a' pro- 
ſperous Adminiſtratibn of Affairs, fruitful and 
healthful Seaſons, Succeſs in War, the Bleſſings 
of Peace, and the like, is it not fit every 
one ſhould join in the Acknowledgment ? 
Is not the neglect of this a denial contrary 
to Truth and Gratitude that they are in 
common obliged, and in common depen- 


dent on the Deity ? 


ALC IBIADES, 
11 1 is evident. 


SocRATES. 


Jou have been convinced that to he Vir- 

tubous and Devout, yields the trueſt Happi- 
neſs, ought not then every Lover of his 
Country and of Mankind, to endeayour that 
L 2 they 


(34) 
hey may attain the trueſt Happineſs? And is 
not the publick Worſhip of the Deity, the 
fiteſt Means to ingage the generality, uſu- 
ally thonghtleis about Religion, to the Ac- 
knowledgment and Worſhip of the Deity, 
and the Practice of real Goodneſs ? Man- 
kind are mightily influenced by Example, 
eſpecially of Perſons of Quality and Diſtinc- 
tion like you; they cannot ſee your in- 
ward Piety while you neglect external De- 
votion. If Perſons of Knowledge ſuperior, 
to theirs, and whoſe Obligations to the di- 
vine Munificence are ſo much larger, neg- 
lect the publick Worſhip of the Deity, they 
will think themſelves much more excuſable 
in the neglect: as therefore the Influence 
of your Example is greater, and the Favours 
by which Heaven has diſtinguiſhed you are 
greater, the greater will the guilt be of 
leading men to a diſregard of the ſupreme 


Goodneſs. 


. ALCIBIADES. 

Tt does appear the part of every Lover 
of his Country and of Mankind, by a ſe- 
rious attendance on publick Worſhip to ex- 
preſs his inward Veneration of the Supreme 
Mind, and thus excite others to a like de- 

5 meanour 


meanour ; and the more conſpicuous and in- 
fluential his Character, the greater I own the 
Obligation. Have you 105 other Reaſons? 


SockArks. 


4 would add this. one, it is bighly'c ha 


cive to increaſe our own Devotion, Men 
were deſigned for Society, and are united by 
kindered Paſſions, There is a mutual Sympa- 
thy, and a kind of Contagion in the Paſſions. 
The ſeeing another ſtrongly poſſeſſed by any 
Affection naturally excites a like in us. De- 


votion therefore will be more warm, and the 


divine Enthuft iaſm more ſenſibly. felt, and 
the Elevation given to the Mind be greater, 
when with a numerous Aſſembly, full of 
a Senſe of the Deity, his Providence, and 
Goodneſs, we ingage in his Worſhip. 


ALCIBIADES, 


Experience is with you here. I was never 
ſo ſtrongly affected with the beauty of Vir- 
tue, and of a great Character, as at a Tra- 
gedy of Euripides; when in concurrence with 
the excellency of the principal Character, 
the general admiration appearing in every 
countenance raiſed my eſteem to the high- 
eſt Complacency, and a fort of Adoration. 


0 have 


- Ree lords Act. HET ̃— ˙ , ⏑§⏑§7ß⏑ßð& toe OC — — 
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I have now only to act agreeably to what 
you have taught me of the Excellency and 
Obligation of a Devout Temper ; a a mighty 
aſſiſtant to this will be a ſtronger perſuaſion 
of a future State, to which I expe& your 
favourable concurrence at a more oper 
Seaſon, 


SockArzs. 


My dear ALCIBIADES, nothing can be 
more agreeable than to form a Mind like 
yours to the higheſt Virtue, —T ſhall be obliged 
to you for the firſt Opportunity of this kind 
you give me Till then, Aer. \ 


THE EN D. 


A HYMN 


AB HYMN for the « Ss | 


AIL ſacred Light! thy quick ning Glance 
 Awakes to Life, and points to God; 
Who makes thy pureſt Beams his Robe, 
1 perfect Splendour his Abode. 


His mighty Hand impels the Sun, 
Unactive elſe that Orb would lie; 

Nor to expecting Worlds diſpenſe = 

His vital Fires, but all muſt die. 


Thy Bounty Lord the vaſt Expence 
Of daily Heat and Light defrays; 
And Worlds and Creatures thou preſery'ſt 
Fit to receive, and feel the Grace. 
My Soul its willing Homage pays, 
And length'ned Life aſcribes to thee ; 
Pleas'd. to depend on that great Source 
Of Love, from whence I ſprang to be. 


Thou guard ſt my nightly Slumbers free 
From frightful Dreams, and real Harms 

1 wake to Plenty, Peace, and Friends; 

For ſtill I wake within thy Arms, 


Thou 


{ 88 ) 
Thou wind'ſt the Springs of Life anew, 
And bid'ſt new Tides of Spirits riſe ; 


They bear the Mind with proſp'rous Courſe | 
To Truth, to Virtue, to the Skies, 


J mourn my Waſte of former Days, 

To thee devote my future Time ; 
Bright with thy Favour let it roul, 
Rich in good Fruits, ; and free from Crime. 


Then chearful Id receive my Doom, 
Tho' long were my appointed Race; 

Or joy to change this diſtant Dawn 
For the full Glories of thy Fa ace. 


An Evening HY MN. 


H E ſoothing Calm, and ſolemn Shades 
To Thoughts ſublime the Mind invite; 
T1 fing the Pow'r, whoſe Will ordain'd 
This pleaſing Change of Day and Night. 


Beauteous and grand his ſtarry Skie, 
Where Suns and Worlds unnumber'd roul ; 
His Wiſdom form'd, his Bounty fills 
All that have Life from Pole to Pole. 
Good- 


(689) 
Goodneſs and Wiſdom infinite! 


Lord, what is Man with thee compar'd | 
How leſs than nothing- 


—yet he ſhares 
Thy conſtant Care and kind Regard. 


For him thou turn'ſt this pond'rous Ball, 
That Light may rouze, or Sleep repair; 

Bid'ſt Corn to ſhoot, and Roſes blow, 

Brutes live, or quit the vital Air. 


Millions of Days haſt thou ſuſtain'd 

Our thoughtleſs and ungrateful Race, 
And train'd for endleſs Joy; and ſtill 
Untir'd thy Hand, unchang'd thy Grace, 


Pll trace thy Power, thy Goodneſs praiſe, 
And call the Nations to adore ; | 

Let all repeat the grateful Lay | 
From Hill to Hill, from Shore to Shore, 


Guided by Thee my Reaſon rules, 

My Blood its wond'rous Courſe fulfils ; 
By Thee ſupply'd I feel no Want, 
| G by Thee I fear no Ille 


This Day I've liv'd to taſte the Joys 
Of Virtue, Truth, and Love divine; 
All Thanks to Thee; and that I've Hopes 
Of making Heav'n forever mine, 


M The 
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T he Faults T mourn do Thou forgive, 
What I've well meant accept and bleſs 
May all my Friends thy Friendſhip ſhare, 
Thro' Virtue all ſeek Happineſs, 


By Sleep refreſh'd, pleas'd let me riſe, 
And vig'rous Life's great End purſue ; ; 
And in thy Time thy Servant raiſe 
To praiſe and love as Angels do. 


Thus high thy Son exalts the Hopes 
Of Men imperfect, yet ſincere ; 
Heav'n's Gate unfolds, and in his Name 
Aſſures onr free Admiſſion there. 
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